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The works of bishop Theophan (Govorov) the Recluse on Christian ethics are con-
sidered fundamental in studying the history of the formation of Christian psychol-
ogy in Russia. The style, narrative and vocabulary of the works echo his Russian
edition of the “Philokalia” However, contrary to the common perception that Saint
Theophan the Recluse thought exclusively in the language of Holy Fathers, the pres-
ent study provides examples showing that the saint borrowed some ideas from the
classical German philosophy of romanticism. Under the influence of his teachers
from the Kiev Theological Academy (P. A. Avsenev), he addresses the subject of the
“human spirit”. Arguing with representatives of natural philosophy, whose names he
does not mention, Theophan asserts that the spirit is the highest faculty of human
nature, the breath of life, the image of God, which enables man to communicate
with the Creator. For St. Theophan, as for many other academic scholars of the
mid-19" century, “moral philosophy”, “anthropology” and “psychology” were in-
terchangeable concepts. As shown in this study, in matters of psychology and peda-
gogy, the reflections of Theophan the Recluse are based on the same model that was
actively developed by the philosophers of modern times (Schelling, Hegel). Despite
serious worldview differences in relation to religion, Saint Theophan reads, filters
and continues to develop some ideas that originated in German philosophy.

Keywords: anthropology, psychology, person, personality, Russian theology,
St. Theophan the Recluse, upbringing, vow of baptism.

The first steps towards the development of psychology as a separate hu-
manitarian discipline in Russia were taken at the beginning of the 19" century.
The search for the anthropological foundations of the pedagogical theory and
practice ran between ascetic theology and moral philosophy. The “Philokalia”
(Dhokalia) of St. Paisius Velichkovsky published in Slavonic in 1793 aroused
interest in hesychasm, which was perceived not only as a monastic practice of
contemplative life, but also as a subject for an academic research. At almost the
same time, the works of German idealists such as Hegel, Schelling and Fichte
began to penetrate into Russia and were read with enthusiasm not only in uni-
versities, but also in theological academies in Kiev, Moscow and St. Petersburg.
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Some praised the German philosophers, others criticized them, but everyone
read them!. Theophan the Recluse was among those who appealed to both the
holy fathers and the philosophical terminology of the Modern Era. In the teach-
ing on the “human spirit”, he relied not only on Apostle Paul, but also on the
terminology of the representatives of German romanticism?.

The future bishop, Theophan Govorov (1815-1894) was born into a family
of a well-educated village priest. Deep faith and spirituality were instilled into
him at an early age. After graduating from church college and seminary, he was
admitted, as one of the best students, to the Kiev Theological Academy. Subse-
quently, he spent six years serving in the Russian Ecclesiastical Mission in Jeru-
salem, then a year in Constantinople. He also traveled throughout Europe. He
worked his way from a Latin teacher to the rector of the most prestigious theo-
logical academy in Russia. Knowledge of ancient languages, as well as of French
and German to varying degrees, allowed him to read in the original the works of
ancient and modern authors.

In 1859, he was promoted to the rank of bishop. However, after a short-term
administration of the vast Diocese of Vladimir (1863-1866) with its 1 255 000 in-
habitants, 28 monasteries and 1152 parishes, he petitioned for retirement. In
1866, he retired to the Vyshensky Monastery, where he stayed until his death in
1894. From 1872 to 1894, he lived in seclusion. During that period, he exten-
sively corresponded with monks and laics. He also translated into Russian works
of Greek fathers. His Russian edition of the “Philokalia”, his interpretation of St
Paul’s Epistles, his letters about spiritual life and his writings on the salvation of
the soul saw the light of day when Theophan lived in seclusion.

Bishop Theophan was a prolific writer, but he did not seek to create a dog-
matic or philosophical system. First and foremost, he was a teacher of moral-
ity and practical spirituality. Based on patristic ascetic literature, he developed a
coherent concept of upbringing, aimed at releasing and putting in practice the
individual potential of a person®. And we owe the saint for that.

The researchers of St. Theophan’s anthropology agree on the conclusion that
he distinguished three parts in human nature: the body, the soul and the spirit
(see 1 Thess 5:23; Heb 4:12)*. According to St. Theophan, the “spirit” is what
the Holy Fathers called the “mind”™. He wrote the following: “I suppose that ac-
cording to Saint Anthony, our soul is akin to the soul of animals. What makes

! Berlin 1. Russian Thinkers. London: Penguin, 1978. P.136.

2 Kulakov M. The infinite diversity of persons: individual personality in the ascetical the-
ology of St. Theofan the Recluse (1815-1894). Dr. Sci. Thesis in Philology. University of Oxford,
2000. P.63.

* Hukynuna E.H. Aurpononoro-negarorudeckie Bossperns caturens Peodana 3a-
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us different from them is the mind (vodg), which I call the spirit. What he [Saint
Anthony] says about the mind I denote as the spirit*®. The spirit is the highest
faculty of human nature, the breath of life that God breathed into his nostrils’.
The characteristics of the human spirit are the fear of God, conscience (the natu-
ral tables of the Law of God) and the thirst of God. It is the spirit that makes us
different from the animals. Human dignity manifests itself in man’s ability to act
spiritually. Objecting to materialists, Theophan speaks about a special, “exalted”
status of man in the world of beings created by God. If man lives “according to
the flesh”, he becomes akin to an animal. If he lives “in spirit”, he becomes akin
to an angel.

St. Theophan divided all actions of the soul into three categories — thoughts,
desires and feelings®. Memory and imagination represent the basis for human
mental activity. What memory has not preserved cannot be dreamed about.
Imagination and memory do not think on their own. These are the faculties of
the soul controlled by reason. Through reason, a person, analyzing and weighing
up opinions and assumptions, takes decisions. Decisions are thoughts that have
acquired a certain shape. The set of mind-shaped thoughts that accumulate in
the memory constitutes the mindset of a person. The more thoughts and clear
perceptions about things a person has, the wider his or her scope of knowledge
is. Coherent knowledge constitutes the science of objects under study. “Science is
the crown of the mental work of reason™. It is beneficial for us when our mind is
occupied with reflection on the reality in order to shape certain concepts about
it. Under the influence of the spirit, the human soul strives for ideality. The set of
well-established concepts forms one’s world view. When the set of views is ideal,
St. Theophan defines it as metaphysics or “true philosophy”'°. Inspired by the
spirit, the soul of such a philosopher rushes into the invisible and infinite sphere
of contemplation of all things in God. When a person digs out of his or her mem-
ory the “useless trash” of recollections and, following “the laws of conjunction of
ideas”, starts wandering in his or her thoughts, adding fantasies to recollections,
he (or she) enters into a state of dreamful sleeping or, in other words, indulges in
“idle thinking”!!.

Marns desires are governed by his will. The will restrains or releases all the
forces of the soul and the body. The will, in turn, is governed by the zeal, which
seeks to acquire something pleasant, useful and necessary. Everyday needs (be it

¢ Cesmumenv QPeogpan 3ameoprux. HadepraHue XpUCTMAHCKOrO HpaBoydeHus. M.:
Mockosckoe momgsopbe IlckoBo-ITeuepckoro CeaATo-Ycmenckoro MoHacThipsa, 1994. C.189,
cHocka. — In this quotation, as Mikhail Kulakov believes, Theophan refers to the controversial
fragment of “Philokalia’, which does not belong to Saint Anthony (Kulakov M. The infinite
diversity of persons... P.157).

7 Cesmumenv Peodpar 3amsopHux. IlucbMa 0 pasHbIX NPEAMETaX Bepbl U JKU3HU. M.:
IIpasumo Bepsr, 2007. C.231.

8 Cesmumenv Peogpar 3ameoprux. ITo eCTb JyXOBHAS KM3HD M KaK Ha Hee HACTPOUTDHCS.
M.: ITIpasuo Bepsr, 2009. C.21.

° Ibid. C.24.

10 Tbid. C.44.

1 Tbid. C.25.
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family or community needs) incite the desire to find satisfaction in them. “Desire
always aims at a certain object that can satisfy the need”!?. Choosing between
the desired items, man takes a decision and finds the means to fulfil his wishes.
Regularity in making specific choices develops the skill of taking decisions in-
stantly, without thinking. The set of skills and personal rules establish the lifestyle
of a person. “By knowing a person’s way of life, one can guess what he (or she)
thinks at a certain point of time and how he (or she) is likely to act under certain
circumstances”3. Prudence is the ability to correlate goals with means so that
actions result in success. A reasonable person determines the way, the method
and the measure of satisfying his or her desires stemming from his or her needs
to make his or her life pleasant. Inspired by the spirit, the person feels the urge to
pursue good deeds even at the expense of his or her own well-being!.

The heart is the center of human life, it feels everything that is of concern
to us. All we see, hear, taste, smell or touch, our healthy condition or illness, our
memories and reflections, all we did or plan to do, all of this brings pleasure or
unpleasure to our heart. Everything that impacts on us generates in us specific
feelings that are sometimes beyond description. If the heart takes a liking to a
certain object, it gives energy to the will and the mind. On the contrary, if it does
not like an object, we lose interest in it and do not finish what we have planned to
accomplish. When wisdom reigns in thoughts and prudence in deeds, the heart
experiences happiness. When thoughts wander and feelings get carried away by
passionate desires and not by natural needs, the heart loses peace and suffers!®.
The heart can be given free rein only if is purified from passions. Under the
influence of the spirit, man starts feeling inclination towards beauty and grace.
“Graceful works of art delight us not only by the beauty of their form, but rath-
er by the beauty of their content, by the ideal beauty that can be contemplated
intelligently”16.

If the forces of our soul are upset, we feel dissatisfied with our life. On the
contrary, when they act in accordance with their “inherent laws” established by
God, man lives in harmony with himself and experiences joy and happiness. The
spirit aspires to contemplating the beauty of God and enjoying it. This is “its life
and the celestial life itself!”.

According to Theophan the Recluse, reflections about the composition of
human nature are supposed to help man “know himself” and tune himself to
spiritual life. “If we develop the right concepts about the constitution of the hu-
man being, we will get the surest indication as to how the human being should
live™18.

12 Tbid. C.27.
13 Tbid. C.29.
4 Tbid. C.45.
15 Tbid. C.33.
16 Tbid. C. 46.
17 1bid. C.47.
18 Tbid. C.17.



Being above all preoccupied by human salvation, he resorts to a trichotomic
scheme in order to show explicitly how man with his two natures (body and
soul) can exist on three ontological levels: physical, mental and spiritual. The
soul and the spirit are not two separate substances, they are the abilities of the
human spirit to unite with the Holy Spirit through the Word of God and to trans-
form a natural body into a spiritual one'®. The human spirit is the highest faculty
of the soul, which is characterized by the fear of God, conscience and striving for
communion with God.

In St. Theophan’s “Essay on Christian morality” we find the most complete
picture of his anthropological concepts. Man is an independent being who acts
freely and observes the results of his actions. Man is a living creature that tends to
evolve. The “growth of the human spiritual body” occurs through the accumula-
tion and “digestion” of thoughts, feelings, desires and deeds*. The immortality
of the soul implies its infinite improvement?!.

Bishop Theophan does not use the terms “hypostasis” and “individuality”.
He prefers concepts such as “personality”, “man” and “self”?*. According to him,
“person” is the point of conjunction of all human powers and abilities. A “per-
son” possessing self-consciousness, freedom and life is destined to rise above
them and to become their master?*. “The personality of man (of his self) is the
unity of the spirit, the soul and the body”?. The “person” is a personality, it is our
“self”, “the alliance and indivisible unity of all forces”?¢. At the same time, accord-
ing to the Bishop, personality “cannot be equated with nature and reduced to its
manifestations. Personality is above nature. It should be capable of rising above
all natural forces and movements and of controlling them™*”.

Consciousness is an essential human quality. It allows man to define himself
as “I” and to distinguish himself as a separate person. Through consciousness
man distinguishes his existence from the existence of things that are external
to him. “When he speaks about himself, he says T and not ‘they, and when he
speaks about ‘them, he says ‘they’ and not T72.
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When man’s attention is directed inwardly, St. Theophan calls it “self-con-
sciousness”. Interpreting St Paul’s Epistle to the Romans, he links “self-conscious-
ness” with the biblical concept of the heart, which is perceived as the center of
manss intellectual life: “The heart is an inner person or the spirit, embracing self-
consciousness, conscience, the notion of God and the feeling of dependence on
Him™. “Self- consciousness” is not just the ability to distinguish oneself from
other people, it is the awareness of our responsibility for our actions, for which
we will be held accountable®. Children and people with mental illnesses (“those
who are out of their mind”) are not predisposed to high moral behavior. Chil-
dren, because of their age, have not yet come to self-consciousness®!. Those who
are mentally handicapped and deprived of reason are “immersed in sleep™2. Self-
consciousness of those who are governed by passions and are devoid of grace is
also far from being perfect. “The sinner does not know himself well”*, he does
not distinguish himself and his actions, and therefore, he is blind, dwells in dark-
ness and self-oblivion (see Eph 5:14; 2 Pet 1:9).

The awakening of the sinner, his becoming light in the Lord (Eph. 5:8), is
possible only through God’s grace, which is given in the sacraments of baptism
and penance. Through baptism, the human mind changes as if it were reborn. In
baptism, man consciously renounces Satan and all his evil deeds and promises
to serve Jesus Christ the Son of God*%. In response to his determination, God’s
grace blends with his spirit*>. Through the grace of God, the moral force, born
as the first inspiration, is imprinted in his spirit and remains with him forever.
Thus, baptism becomes the “beginning of salvation” and the “new life”¢. The
state of man purified by God’s grace through reading the Holy Scripture and
ascetic literature is defined by St. Theophan as “watchfulness and sobriety” (see
1 Pet 5:8, 4:7)%.

Following in the footsteps of the Fathers of the “Philokalia’, St. Theophan
understands self-knowledge as a process of restoring the original human dignity
and glory, which is impossible without the synergy of the divine and the human
in the prayer. However, reflecting on the subject of self-knowledge, Theophan
introduces his own understanding of psychology of Personality. In his opinion,
self-knowledge is acquired through the gradual development of spiritual self-
awareness. This approach, which is found neither in the works of St. Ignatius
Brianchaninov nor in the writings of Optina Startsy, is a distinctive feature of the
concepts developed by Theophan the Recluse.

2 Cesmumenv ®eodparn 3ameoprux. Tonkosarne [locnanus anocrona Ilasma k Pums-
Ham (rmaBsr 1-8). C.133.

30 Cesmumens Oeogan 3ameopruk. Hauepranue xpucruanckoro Hpapoydenns. C.48.

31 Ibid. C.298.

32 Ibid. C.127.

33 Ibid. C.137.

34 bid. C.49.

%5 1bid. C.43.

36 Cesmumens Oeoparn 3amsoprux. IlucbMa o pasHbIX npeaMeTax Bepsl 1 xusau. C.230.

37 Cesmumens Oeogan 3ameoprux. Hauepranue xpucruanckoro Hpapoyderns. C.138.



Whether we will live morally or immorally is our own choice. Like any other
biological creature, man is able to distinguish himself from the external world
and, therefore, he is also able to preserve his personality. Man is a conscious be-
ing by his nature. However, his life can be called morally conscious only when his
will matches the will of God. Our life and its direction depend on what we love.
When we love something, our consciousness and will cling to the object of our
love®. When our mind and will are with the spirit, we become spiritual; when
they are with the soul — we are men of emotions, and when they are with the
flesh — we are the people of the flesh.

Consequently, if we follow Saint Theophan, as noted by Archpriest Pavel
Khondzinsky, in man “it is necessary to make a distinction between freedom as
his choice and freedom as his spiritual (rational) knowledge of the truth”. The
spirit participates in the decision-making process by revealing the will of God to
man through his conscience, his soul with its own needs and his consciousness,
weighing on the scales of the mind all pros et cons. Theophan the Recluse dis-
tinguishes between the empirical “self”, arising from contact with the phenom-
enal world, and moral self-consciousness. According to Khondzinsky, in order
to describe the correlation between the “self” and consciousness, St. Theophan
uses both the old metaphysical terminology based on the teachings of the Holy
Fathers and the new psychological terminology that he studied at the Kiev Theo-
logical Academy*.

The anthropology of Bishop Theophan stems from the Holy Scripture, East-
ern Christian ascetic literature, his own observations, as well as some ideas put
forward by the representatives of the Kiev school of philosophy, in particular
P.S. Avsenev, archimandrite Innokentiy (Borisov), O. M. Novitsky, I. M. Skvortsov.
Apparently, under the influence of lectures on “moral philosophy” delivered by
professors of the Kiev Academy, Theophan the Recluse introduced the concept of
“Christian psychology”, by which he actually meant “anthropology”*!. The equa-
tion between anthropology and psychology was established by his teacher at the
Kiev Academy, Peter Avsenev*2.

Professor P. A. Avsenev’s lectures on consciousness, mental illness, sleep,
hypnosis, sleepwalking and death were a great success and encouraged stu-
dents to in-depth reflection®*. His “Psychology Notes” were written under the
influence of Schuberts “History of the Soul™*, a reference textbook on psychol-
ogy in Russian seminaries and academies in the first half of the 19™ century*.

38 Cesmumenv Oeogan 3amsopruxk. Tonkoanue [locmanns anocrona Ilasna x Pums-
HaM (rmaBbr 1-8). C.490.
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cTmaHckoe uTeHne. 2015. Ne 3. C.33.
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Archpriest Georgy Florovsky notes that in one of his letters about the universal
animation of the world, Theophan directly refers to Schubert (1780-1860) and
Avsenev (1810-1851)%.

Avsenev believed that the spirit was the highest faculty of the soul, its con-
science and self-consciousness and the imprint of the image of God*’. Man re-
ceives the latter the moment he is born. However, in order to attain to the likeness
of God, he needs to undergo the growth from child to man (1 Cor 13:11) and
become rooted in God*. It is in the nature of the spirit to seek God*. The spirit
gives to the inclinations of the soul, which human beings share with animals,
“a higher aspiration and a spiritual goal”, contributes to their transformation and
refinement™’.

The soul has an innate desire to know, enjoy and act. Aspiring to the Creator,
the spirit acquires “the light of truth” by means of knowledge. Looking for enjoy-
ment in God, the soul develops a “sense of beauty”. The activity of the spirit ori-
ented towards divine holiness strengthens the human will in the struggle against
evil and elevates the soul from one degree of perfection to another°!. The soul
animates the body. But the body is not a vehicle of the soul. The soul does not
come into being before the body, it is born simultaneously with it. Born of the
parents, the soul and the body inherit their nature. At the same time, since the
power of God acts in the birth of (all) living beings, the soul is God’s creation,
“no matter how it comes into existence”2. Following P.S. Avsenev, St. Theophan
examines the human body in its connection with the soul and the spirit, analyzes
the genesis of the passions at body level and provides recommendations con-
cerning the ascetic means to combat the passions.

In his writings, Theophan rarely gives references to the sources from which
he draws ideas for subsequent reflection on them. Although he consistently criti-
cizes German theology as non-Orthodox?, his positive statements about cer-
tain Germans, including Schubert®, suggest that his generally critical attitude
towards them does not prevent him from using their terminology.

The same can be said about the Encyclopedia of Philosophical Sciences
composed by G.Hegel from which St. Theophan borrowed certain ideas. In
particular, this concerns his ideas about the process of the cognitive activity

6 @noposckuii Teopeuit, npom. Ilytu pycckoro 6orocnosus. Musck: Vsa-so Benopyccko-
ro 9K3apxaTa, 2006. C.391.

47 @eopan (Ascenes), apxumarndpum. VI3 sammcok o ncuxonornu. C.24.

8 Cesmumenv Geogpan 3ameoprux. HadepraHne xpuctuanckoro Hpasoyderus. C.91.

4 Ibid. C.36.

50 Ibid. C.50.

1 @eopan (Asceres), apxumandpum. VI3 sanmcok no ncuxonornu. C.54.

52 Ibid. C.215.

53 Cesmumens Oeogan 3ameopruk. Cobpanue nucem. M., 1901. Boin. VII. C.209-210.

4 “T remember lecture on that delivered to us by Avsenev, first as Peter Semenovich,
and then as archim. Theophane. ...Here is the unity of nature. I remember that in Schubert’s
Geschichte der Seele, History of the soul, these provisions are revealed in detail. This properly
agrees with the fall and the atonement” (Peogpan (Tosopos), enuckon. Cobpanue mucem. Boi. 2.
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of the human spirit from the Hegelian Philosophy of Spirit (1830)°>. Like in
St. Theophan’s works, “spirit” (Geist) is the key concept in Hegel’s philosophy.
“Spirit” is the unifying principle of consciousness and will*¢. It “knows itself as
embodying — itself in itself and filling itself out of itself... spirit enters into re-
ality as will, and as knowledge, it lies in the universality of the concept™’. Like
Theophan the Recluse, Hegel maintains that “spirit” is the “likeness of God”, “the
divine (principle) in man”*%. However, contrary to Theophan, Hegel does not see
in spirit “the breath of God”, he regards it as mind, which is absolutely identical
to itself, “absolute self-determination™. According to Hegel, God does not have
a separate hypostasis and substance, God is moral self-consciousness, thinking
morality. Morality is the “divine spirit” inherent in self-consciousness®. There is
no religion beyond the moral spirit®’. Theophan the Recluse qualifies the “fash-
ionable ideas” of the German philosopher as “nonsense”®. In his opinion, Hegel,
as well as Fichte, belong to the “godless”, because their ideas about the “world
soul” lead to the dissolution of God in the world®.

Nevertheless, according to Elena Nikulina, “Hegel’s discourse on the stages
of human development was apparently one of the sources of the developmental
pedagogy of St. Theophan”. This can be traced in similar descriptions of child-
hood and adolescence, as well as in characteristics relating to the gradual transi-
tion of adolescence into adulthood.

Nikulina cites numerous examples of Hegelian ideas borrowed by Bishop
Theophan. Hegel, for example, points at “the desire of children to imitate”®.
St. Theophan also says that “children like to imitate”®. According to Theophan
the Recluse, teaching children how to develop will is reduced to “complete obe-
dience and submission to the will of the parents®’. Hegel underlines the impor-
tance of subordination to the “rational will coming from outside”, which children

55 Hegel G. W. E. Enzyklopadie der philosophischen Wissenschaften im Grundrisse. Frank-
furt am Main: Suhrkamp, 1981.
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TBOpHMKA // BecTHuk IIpaBocmaBHoro CeATO-TNXOHOBCKOTO I'yMaHNMTApHOTO YHUBEPCHTETA.
Cep. 4. Ilegaroruka. [Tcuxomormst. 2016. Ne 4 (43). C. 83.

65 Jezenv I B. . ®unocodus pyxa. C.85.

6 Cesmumenv ®eoar 3amsoprux. Iyt Ko cracenmto. Kparkmii ouepk acketuxn. M.:
ITpaBumo Bepsr, 2008. C.73.

67 Ibid.
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“gradually appropriate”, as “the child... at the early stage of its development...
has no awareness of good or evil”®. Hegel incites to fight against “self-will” as
the “germ of evil” and permissiveness: “if we let the children do whatever they
want... they will develop a regrettable habit of being totally unrestrained”®. A
similar idea is present in the works of St. Theophan: “A child left to itself is made
unrestrainedly self-willed””°. In order to protect the unbridled nature of the child
from mistakes, Theophan recommends instilling into children a sense of “moral
duty”. Hegel also speaks of the need for higher authority and discipline: “obedi-
ence is the beginning of all wisdom™”!.

According to Bishop Theophan, the main purpose of education is the con-
scious acceptance of Christian faith, which is associated with the vow “to be a
true Christian””2. All education should be directed towards this goal. At the same
time, “it is impossible to establish when one comes to the stage of perceiving one-
self as Christian and becomes consciously determined to live a Christian life. In
fact, it happens at different ages: at the age of 7, 10, 15 or later””>. In the context of
developmental psychology, the convictions of a young man should be gradually
“appropriated” by himself, become “his own””%. In addition, Hegel notes a par-
ticular turning point in the life of a young man, when after having gradually ac-
cumulated knowledge about religion and morality, he begins to lead a conscious
Christian life: “As soon as he appropriates all this, he achieves independence, and
that is the beginning of will, deriving out of itself. Theoretically still an adoles-
cent, he now finds support in himself”7>.

As Elena Nikulina concludes, “despite St Theophan’s negative attitude to-
wards Hegel’s philosophy in general, the existence of parallels between his works
and Hegelian anthropology demonstrates Bishop’s approach to selecting materi-
al from sources, out of which he borrowed and further developed ideas of even
those authors with whom he had serious ideological (and religious) disagree-
ments”’®.

The main objective of St. Theophane’s instructions is to ensure the develop-
ment of integral personality. His methods are based on the principle of gradual
development of natural forces (spiritual, mental, physical) in man and primarily
in children.

When examining the ideas of Theophan the Recluse on pedagogy, it is often
noted that in his writings he used the terms “mind”, “will” and “heart”, typical
of the psychology and pedagogy of his time (Archbishop Eusebius (Orlinsky),

8 Jeeenv I B. ©. Punocodus ayxa. C.86.

9 Ibid.

70 Cesmumens Oeogan 3ameoprux. Ilytb ko ciacenuso. C.72.

" Tezenw I B. @. ®unocodus gyxa. C. 86.

2 Cesmumensy Qeogan 3ameoprux. Ilytb ko criacenuto. C. 89.

73 Tbid. C.79.

74 1bid. C.41.

75 Tezenw I B. @. Jlekumu o ¢punocopuu ayxa. M.: Jleno, 2014. C.65-66.

76 Hukynuna E. H. Vipen I.Terens B neparornyeckom Hacnepuu ceatutens ®eodana 3a-
tBOpHMKa. C. 85.



V.N.Karpov, I.A.Kedrov, P.M.Lyubovsky, O.M.Novitsky, P.Z.Timoshenko,
P.D.Yurkevich). He correlated this terminology with the patristic doctrine on
three faculties of the soul, which in his personal reading were presented as “ra-

» <«

tionality”, “will” and “emotional feelings” As a graduate of the Kiev Theologi-
cal School, St. Theophan the Recluse was familiar with modern era philosophy.
However, using new forms of describing human nature, he maintained “the bal-
ance between the ancient patristic tradition and the anthropological discoveries
of modernity””’.

Despite the existence of parallels in particulars, which may indicate that
St. Theophan was well familiar with contemporary literature on psychology, he
elaborated a fundamentally different pedagogical approach. The developmental
pedagogy of the Saint is built around the task of preserving the grace of baptism,
which helps ensure the integrity of man with his faculties and facilitates his “way
to salvation”.
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B3anMocCBs3b aHTPOIOIOIMH U IICHXOIOTUHN B TPYAAX
cearurens ®eodana 3arBopHUKa

Hepomonax Npuneii (ITuxosckuii)

CpeTeHcKas IyXOBHas CeMUHapus,
Poccniickas ®epepannms, 107031, Mocksa, ya. bonbias )Iy6HH1<a, 19

s nutuposanus: Pikovskiy 1. V. Interrelation between anthropology and psychology in
the works of St. Theophan the Recluse // Bompocst teonornu. 2021. T.3, Ne 1. C.45-57.
https://doi.org/10.21638/spbu28.2021.103

Counnenns carurens ®eodana 3aTBOpHMKA O XPUCTUAHCKON ITUKE CUUTAIOT-
cs1 6a30BBIMM B M3Y4YeHUM UCTOPUM GOPMUPOBAHMS XPUCTUAHCKON IICUXOTOINN
B Poccyn. Ctump moBecTBOBaHMsI (B YAaCTHOCTH, XapaKTep JIEKCHKY) TBOPEHMIT
erckora Peodana (fToBopoBa) COfep>XUT OTIONOCKM €ro PyccKoit pefpakuun «JJo-
6poTomo6usi». OTHAKO BOIIPEKY PACX0XKeMY IIPEfCTaBAeHIIo0 0 ToM, 4To Peodan
MBIC/ITT UCKTTIOYUTEBHO 513bIKOM CBSATBIX OTIIOB, B CTaThe IPUBOJATCS IIPUMEPHI
3aMMCTBOBAHUS CBATUTE/IEM HEKOTOPBIX MIEN M3 K/IACCUIeCKO HeMeKoi (uto-
co¢un pomanTusma. Ilox BiusinueM yunreneit n3 KneBckoit [yXoBHOI akageMun
(nampumep, I1. A. ABceHeBa) OH o6palaeTcs K TeMe «IyXa denoBedeckoro». Cro-
pst ¢ mpefcTaBuTenAMI HaTypdunocoduy, KOTOPEIX OH He HasbIBAET 110 VIMEHN,
DeodaH yTBEpXKFALT, YTO AYX — ITO BBICIIASI YACTD IPUPOADI YETOBEKA, AbIXaHIe
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JKU3HY, TOT 00pa3 Boxwmit, 6raroapsi KOTOPOMY YellOBEK JMMeeT BO3MOXKHOCTD
obwenns ¢ Tsopuom. s carurens PeodaHa, Kak 1 i1 MHOTUX APYTUX aKa-
feMUYecKMX ydeHbIX cepepyHbl XIX B., IOHATUSA «HPaBCTBeHHass GUIocopusi»,
«QHTPOIIONIOIVS» U «IICUXONOTHsI» ObUIM B3amMosaMeHseMbiMu. ITokasaHo, 4TO
B BOIIpPOCAax IMCUXOJNOTMM M Iefaroruky pasmbiuyieHns Peodana 3aTBopHMKA
CTPOSITCSI IO TOJI JKe MOJeNN, KOTOpasi aKTUBHO paspabarsiBanach ¢puaocopamn
Hosoro Bpemenn (Illenmmur, Terens). HecMoTpst Ha cepbesHble MUPOBO33peHYe-
CKVe pasHOITIaCKsI B OTHOIIeHMU penuru, cestutens PeodaH BocIpuHUMAeT,
unpTpyeT 1 IpORO/DKAeT Pa3BUBATh HEKOTOPbIE U/IeN, BOCXOASIINE K HEMEI[KO
¢dunocoduu.

Kniouesvie cnosa: aHTPOIIONOTHS, TICUXOJIOTHSA, TAIIO, TMYHOCTD, PyCCKoe 60rocmo-
Bue, cBATUTENb PeodaH 3aTBOPHMK, BOCIIUTAHME, 00T KpelleHN .
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